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Preface: 


The 13th Patriarch of the Pure Land School, The Great Master Yin 
Guang, prized karmic education above all else. He taught that only 
when people embraced virtue and eschewed vice would the world 
become a better place. Moreover, he also enlightened many to the 
fact that those who cultivate the Dharma but ignore the precepts will 
not have their practices become efficacious. However, when those 
who do good and abstain from evil recite the name of Buddhas and 
Bodhisattvas, they reap merit a myriad-fold greater than those who 
do not control their behavior. 


Thus, it was not Buddhist Sutras that he printed the most of, but 
Taoist karmic treatises such as the Kan Ying Pien (spoken by Lao 
Tzu). The Kan Ying Pien is a most perfect karmic text as it 
meticulously lists hundreds of karmic offenses that completely cover 
all the bad deeds that common mortals could and often commit. 
Thus, it serves as a perfect mirror for our own behavior. 


However, as the rules and offenses of the Kan Ying Pien are hard to 
track, being so numerous, | have decided to recategorize them under 
the Ten Virtues of Buddhism for the convenience of readers and 
cultivators. It is amazing how the two standards compliment each 
other. The Ten Virtues are very broad stroke, but easy to remember. 
The Kan Ying Pien address all the details, but is written in a 
sequence that is hard for the modern reader to follow. 

Thus, by organizing each of the karmic offenses of the Kan Ying 
Pien under the Ten Virtues, I hope I have both lent deeper, more 
complete and fuller meaning to each of the Ten Virtues, as well as 
allowed the principles of the Kan Ying Pien to be more easily studied 
and implemented. 


Moreover, I have also recategorized the good deeds of the Kan Ying 
Pien under the Buddhist Three Types of Giving, for easier 
understanding and implementation. Lastly, according to the Kan Yin 
Pien’s introduction and end, those who abstain from the evils listed 
and do the good mentioned in the treatise will reap good fortune in 
no later than three years. Translations of the workings of karma 
(according to the Kan Ying Pien), as well key supplemental 
information, are included at the end. 


Brian Bye Sheng Chung (author and translator) 
Nov 29 2021 


Reprinting and Sharing of this text is allowed for non commercial use 


[ 43% | Karma of the Body 
DAN BCE 


(The Following Acts Constitute the Offense of Killing) 
2d VES -To be brutal, inhumane and cruel 
KZ BY Fa 2-To secretly hurt the kind and good 
IN it a H-To attack one’s family members 
fill] 58 AN{—-To have a heart of stone and be without mercy 
ABBR A AA-To be iron willed in reckless behavior 
tll Ke ft. S£-To punish the innocent 
AA SME-To kill, injure or maim others in order to gain wealth 
Hkh BKAR-To massacre those who surrender 
AHR; HE-To punish misdemeanors as felonies 
Set FSA GZE-To trap animals and shoot birds 
BE BAUS EE-To dig up creatures living under the soil 
SHV 78 44.-To destroy nests and seal off burrows 
FE AGAKSN-To hurt gravid animals or destroy their eggs 
fe A.A 2-To endanger others 
Bit A Ep fAJ-To separate family members 
tz \ At -To threaten or violate someone or something loved by others 
VE EVE M-To abusively throw one’s weight around 
1 AH ES 4#-To scapegoat and frame others 
FE AGH #3-To threaten and coerce 
ott FEARS S-To allow brutality and massacres 
AKU > DS Be R-To commit arson and intentional flooding 
JH #8 JER A.-To use black magic against others 
FA 4 Rx4s-To poison trees and plants 
EE PR > BWA tH-To bully subordinates and rule by fear 
f8-$-bBHA-To encourage or perform abortions 
Bik f2 (2 A.-To serve food unfit for consumption 
SEN A MFT WE-To kill snakes and turtles without just cause 
3A EAR-To hunt in spring [when animals are mating] 


2) A» ffi Sak 


(The Following Acts Constitute the Offense of Stealing) 


iq Et it S4-To betray one’s fiduciary duty 

RE PF ALI)-To extort or overwork others in order to meet quotas 
GL §-To cajole one’s superiors in order to earn their favoritism 
He FE BE-To subject the people to exploitation and neglect 

NA AEM fiz-To get someone fired in order to take their position 

BE 4B EL-To grind the faces of orphans and widows 

Be yEAeHR-To accept bribes and partake in graft 

BY A AK IH-To undermine another’s success 

KA. A #8-To reduce another’s fair share of benefits 

DI BEF, Wf-To trade the worthless for the valuable 

DIAL REZS-To sacrifice public benefit in order to forward private gain 
#8 \.Z.fE-To steal another’s know how 

#£ \ E-To waste another’s resources 

EA Fat #&-To sabotage another’s crops 

4K te a E-To use forced or unfree labor 

WAGER > WET EF-To commit burglaries 

ZX BLAKE > DIBA IA-To manipulate the markets 

1B Sy > D8 A A-To vandalize or sabotage others’ property 
PRAHA > 14IE-E-To encroach and violate another’s rights 

te +i 20 HB -To become wealthy through looting and plunder 





D5 PEK #E-To obtain promotions with schemes and tricks 

@ A et > BrP} _E-To defraud one’s employers 

{EU {EF AS g-L0 borrow without intention to return or repay 

4 RU EE > HRPE/\\F4--To use false scale and weights 

DARE. > SREVZRFI-To adulterate and make unjust windfalls 


iw _|L-fr-To be insubordinate to one’s manager or employer 





3) Ay ARIE 


(The Following Acts Constitute the Offense of Lust) 
Fut 4,56 > €LUDAAZ-To lust after another’s beauty 
24 fi-To party excessively 
2 MR RE-To have excessive sexual desires ; to be promiscuous 
JER F2 ; I88-To force lowliness upon the kind and gentle 
4. 47 Hs ZE-F--To fail to support one’s wife or raise one’s children 


[ [134 | Karma of Speech 
A) AN ei 


(The Following Constitutes False Speech) 

Hes (ei FS FA-To deceive one’s superiors 

DE Ge ie R-To abuse one’s expert status to deceive others 

we ne In] “4-To slander one’s colleagues 

lag PA WELA,-To be deceptive, dishonest and fraudulent 

All 232 EX-To slander the Wise and Sagely [i.e. Buddhist teachings] 

FH 3E43|1th-To lie in order to drag others down with you 

vit El ag 22-To purchase false honors 

7A APE aH-To steal credit and shift the blame 

is \ A fe-To suppress or cover up another’s achievements 

7 Cr e- To conceal one’s own faults or shortcomings 

1 #0) JE-To say what the heart does not believe 

FGA HD Rea Ss > S| HHAA Ty S272 S8- To swear oaths to Heaven and 
Earth and invoke the spirits to prove one’s feigned innocence 

Feit RX an-To deceive the public with false and evil ideas 

i ate A-To entrap or deceive those of low intelligence 

EHO E-To falsely swear that one is telling the truth 

49. 1-94 FS-To exaggerate one’s achievements and skills 


{7 & bBUfe-To engage in evil under the cover of secrecy 


5) AS Aa 


(The Following Constitutes Divisive Speech) 


WE ARS W-To break up another’s marriage harmony 

FF] 4 34 7#-To encourage lawsuits or prosecutions 

IHW B-To create feuding factions or partisan gangs 

FR SESE RS > EAC AEDII-To side with the slander of one’s wife and 


turn against one’ Ss parents. 


6) AN A 


(The Following Constitutes Harsh Speech) 
4% Beis f2-To bully the virtuous 
it A. 2 22-To suppress ot downplay another’s good deeds 
J \ 2K IBR-To seek victory by insulting and humiliating others 
FUSE > (Re th4-To callously jeer at anothetr’s failure or 
misfortune by attributing it to divine punishment 
RHE AR AB i Z.-To mock the disfigured or disabled 
sel BH) AK IM H7-To belittle another’s praiseworthy talents 
Se 2X Fl (H-To treat one’s teacher with angry disrespect 
FRAC 5-To vetbally abuse one’s father or elder brother 
EERE RE > HEEL A-To destroy the innocent with libel 
BY \ A EL-To destroy another’s reputation and consider it just 
& +H. 1E.-To self righteously blaspheme Buddhas or Bodhisattvas 
ARS Bs Ik-To (as a woman) disrespect one’s parents in law 


Fe FE th-- To curse oneself and or curse others 


TA ai 


(The Following Constitutes Idle Speech) 


FZ A. 2 f-To publish or gossip about the scandals of others 
EF AZ F4-To invade another’s privacy 


[ #34 | Karma of the Mind 
A BK 


(The Following Constitutes Decadence and Avarice) 


Fy _Ejiti®-To exhaust oneself in mind and body to realize one’s goals 

HE FETT Git-To refuse to share one’s knowledge 

Ay Fa I RS-To gloat over unjust wealth 

4a KY BY FK¥-To waste clothes 

JE #8 & SZ-To eat meat excessively (i.e. outside of festivities) 

HM S T.24-To waste food and grain 

FRANK > (EAE FLE-To be angry after having unreasonable 
requests turned down. 

Fifty P Et > JRE th 4A St-To wish death upon your creditors 

4837 Ga -To favor the new and discard the old 

Wie BLE ME-To regret after having given alms 

Ay V8 4e-To seek what one does not deserve 

Ex Bs it JER-To be greedy without measure 


9) AN WE 


(The Following Constitutes Arrogance and Hatred) 


- 
—Z 


i “4 4E-To make light of one’s teacher 

a AN) BC-To be ungrateful after receiving kindness 
AVAEATK-To harbor grievances unceasingly 

FLAZ IN S-To cheer on executions ot corporal punishments 
fA 4-To wish that other’s fail 

4, 17 Bazt»-To be vicious at heart 

Fibs > JRA at He-To wish that the honored be disgraced 


FUE A > EAR E-To wish that the rich be impoverished 


48 FT, A.-To hate heaven and blame men 
In] fl BS SY-To curse and complain about the weather 
it) ESL 24-To hide cruelty under a gentle facade 
+ Fa] t-To hate and quarrel with one’s siblings and relatives 
AS FA EL 23-To hate or quarrel with your wife 
ANE F-To hate or quarrel with your husband 


77 UF S-To be often jealous and envious 


10) AN AR 


(The Following Constitute Wrong Views and Lack of 
Wisdom) 


7ay BY JE Ss 1) #-To act upon dishonorable and unrighteous thoughts 
7 F811 47-To act contrary to one’s conscience 


LI #8 ®; #B-To consider one’s evil to be a source of strength 





FEIEA TS > [A] EP SE’E’-To praise evil deeds and criticize virtuous acts 
fe &LE@P¢-To plunge the governance of the nation into chaos 
i IEX-To teward dishonorable and unjust behavior 
EH IEHES-To purge the just and sagely 
LIE AS HH > LAHHA H-To call the crooked straight and the straight 
crooked 
aH AN P-To know one’s faults but refuse to change 
= AN By-To know good deeds but refuse to do them 
Hy) AA JE-To help others commit outrageous acts 
7a i HEH}-To be shameless after evading just punishment 
3] A--To reward and punish unfairly 
#2 IAW AVi-To go against nature 
E7441 [a] HE-To turn one’s back on one’s parents and favor others 
FAA > Dc AZEII-To be a dishonorable man or harsh woman 


VER, ft Fs-To refuse to accrue merit and instead idle away one’s time 


dvr 


2794 =F fgL-To be a boorish drunkard or violent addict 


BepkAb.»-To favor outsiders over one’s own blood and kin 
HK [i SE Se -To neglect to honor one’s ancestors 
Afi 2 -To favor what one should not favor and hate what one 


should embrace. 


Translator’s Notes: The following offenses (which enrages the 
spirits) represent a lack of piety. According to Buddhist cosmology, the 
world is filled with spirits and deities. They are sentient beings just like us, 
and they deserve respect. If we do not respect or believe in them, then 
that is also a wrong view. 


AIF BE > DER DELA 5 HARARE > FH RAS 5 SALVE Ae iy > 
MY EEIG RE 5 MPU KER > BORVER 5 BURL PRE > /VEITT ITI 5 IE 
mas > FRR eS > Witt ASIA A > AWdItRRR-- 


To hop over stoves and wells [deities such as the Hearth Spirit exist 
in stoves]. To step over another person’s body or food [a disrespectful 
taboo]. To dance and sing at the end of each lunar month and the last 
day of the lunar year [when the Heart Spirit reports your monthly/annual 
good or bad deeds]. To be angry during sunrise of the 1st lunar day of the 
month. To spit or urinate at the Northern Direction [where the Gods and 
Deities reside]. To weep or revel in front of the stove, to burn incense with 
stove fire or use unclean fuel [offends Hearth Spirit]. To be nude a night 
[offends the ghosts and spirits—which exist everywhere, both in one’s 
home and outside]. To punish offenders during the equinoxes and 
solstices. To spit at comets, point at rainbows, orf point at the Sun, Moon 
and Stars [as deities are associated with them]. To gawk at the Sun and 


Moon. To shout insults at the Northern Skies. 





= EAT it: 
The Three Types of Giving (Dana) 


(HY) The Gift of Resources (includes dedication, time, effort and labor) 





FA FM LE-To aid orphans and widows 

ti fH 44-To support the elderly and take care of the young 
fai (#2 T-To accrue merits and do good deeds 

He AZ &-To meet another’s immediate needs 
WA Z fe;-To save those in danger 

Wit BLANK #R-To give without strings attached 

Be. \ AN3B M-To never regret or revoke a gift 

Ht & HY /D-To give much and take little 


a BE Ay #E-To be cautious and modest when receiving favor 


(¥)The Gift of Knowledge and Wisdom 





TECK A-To be a model of virtue, and encourage others to do good 
deeds and study the Dharma etc. 


(£2) The Gift of Fearlessness (includes not being a threat or a source of 





fear /anxiety) 





Eide ROR > 4 ANB] B-To not harm even the little insects and grass 

Fi 34 Al) 4 > JEG HAI|4R-To walk on the path of good and retreat from 
the path of evil 

AR BASE > AERHG28-To never stray nor do covert wickedness 

RAID WS 4)-To love all animals and cherish all forms of life 

AI AZ > 44 AZ 22-To pity others and embody vicarious joy 

BAZ > Wz To see another’s gain as one’s own 

BAZE> WMoZ#-To see another loss as one’s own 








AEG \ FG > AIX OfE-To not gossip about another’s faults, nor 
gloat over one’s own skills, privileges and advantages 

iy HFG To not tattle on others, but praise the good of others 

a lee ANYR-To be patient and slow to anger 

ZK B-To be loyal, filial, reliable and trustworthy 


Changing Destiny—The Workings of Karma in this Life : 





Translation of key excerpts from Annotated Version of the 
Kan Ying Pien (K_EL/ Se Eis) printed by Master Yin 
Guang in the 17th Year of the Republic: 











*_EH ¢/ The Illustrious One (Lao Tzu) states, 


tAtESEPA ° HEAR @ / Woe and weal have no fixed ways of 
manifesting, and are summoned solely by people themselves. 


The woes, misfortunes, blessings and profits of people have no fixed 
ways of appearing. All reap what they have sown. They [good and bad 
fortune] are all summoned [by ourselves]. 


Note: Here, Lao Tzu points out that if a person has done evil, then it 
does not matter if their present situation seems secure, karma will 
recreate circumstances so that it turns against them. On the other hand, 
if a person has done good, then it doesn’t matter if there seems to be 
no existing mechanism or avenue for them to receive good fortune. He 
will receive good fortune, and circumstances will alter to allow it. 


== Fe 2 th o UINRZaHZ ° / The rewards of virtue or vice follows each 
like a shadow following the form. 


When people do good, there is bound to be karmic reward ; when 
people do evil, there is bound to be karmic punishment. This is just like 
a shadow following the form—there could be no mistake. This verse is 
of great importance, and the rest of the text is an expansion of this 
verse. 


BAZS ce HAZE /Meeting imminent needs and saving those in 
danger. [From list of virtues] 


When a person requires something immediately, it is an imminent need. 
When a person is struck by disaster and is faced with death, then they 
are in danger. When a virtuous man sees a person in need, he 
considers their desperation and want as his own. And when he sees 
another’s danger, he sees it as if his own life were on the line. Thus, he 
donates generously, bestows liberally, gives magnanimously and 
untiringly, without any hint of stinginess, fearing only being one step too 
late, and thus failing to save the ones in need/danger. 


It is because such a man already has great virtues and blessings, that 
he is able to seize such opportunities to make merit, to do good deeds. 
Hidden virtues always yield the most miraculous rewards. Thus, a noble 
gentleman must always live up to the ideal. 


Whenever we encounter a man of great wealth but scant good fortune, 
we see that such a person disregards the dire needs and sufferings of 
others, glorifies his own wealth like if it were a great mountain, and 
treats other’s lives as trivial strands of hair. Heaven considers such a 
man to be the most brutal and cruel of all, and will punish him by 
dissipating his household wealth with at least one or two of the 
following: fires, floods, robbers, plagues, accidents, frivolous heirs who 
squander, and the like. Moreover, the saying that he who is liberal with 
his wealth will have many good heirs is indeed true. Mean and miserly 
families rarely prosper for long, and often suffer short lives and 
extinction. The proof is everywhere for all to see. Thus, those who built 
their fortunes like snakes and scorpions in the hopes of establishing a 
dynasty have instead harmed their descendants. Their efforts will all be 
in vain. One must wake up to the poison that lies in temptation, for the 
Three Teachings [Buddhist, Confucianism, Taoism] have unceasingly 
preached this fact. All those who hoard wealth and refuse to give alms 
are bound to meet harsh and unusual disasters. Such retributions 
always come to pass. 


AA ZS: Moz RAZK ° MZ ° / To see another’s gain 


as your own gain and consider another’s loss as your own loss. 
[From list of virtues] 


Whenever a good man sees another having good luck and joy, he sees 
their happiness as his own happiness. And whenever he sees the 
opposite, he feels the pain as if it were his own pain. The virtuous have 
such compassion that they see themselves as one with others, and not 
separate. 


BoAmSs WS 11S °° —HA=S ° [HRM HARE ° 
BB ° {75S o —HB=R ce = SER MMF ZA © / The good man is virtuous 
in speech, looks only at that which is virtuous, and is kind in 
conduct. Thus, he accrues three good deeds a day. In three years, 
Heaven is bound to bestow fortune upon him. The mean man is evil 
in speech, gazes at vice and is wicked in conduct. As he accrues 
three evil deeds a day, Heaven is bound to smite him with 
misfortune in three years. 


This passage explains the way to eschew vice and embrace virtue. By 
working on the three areas (sight, soeech and conduct) everyday 
without cease, cherishing each moment, one’s virtue will be complete in 
three years, and good fortune will arise as a response. One must 
persevere for life. The Sage Lao Tzu, afraid that people will waver in 
faith, used the words “bound to” to assure all that the rewards or 
retributions are guaranteed to happen, as certain as a shadow following 
the form. 


According to Lord Superior Wen [Chang]’s Rescue Chapter, the 
Heavenly Spirits reward and punish good and evil by recording each 
person’s deeds in ledgers of virtue or vice. The myriad Magistrates of 
Fate, City Gods, Spirit Governors and Inspectors observe and record 
the various deeds of every person everyday. There is no deed they do 
not know, and Heaven cannot be deceived. Avalokitesvara Bodhisattva 
has said: “ As people today have mean and vicious hearts, the Gods 
and Spirits scrutinize carefully. The ledgers of virtue and vice are 
updated monthly. Thus, one no longer needs to wait until the future 
or the next life for reward or retribution, the results begin in the 
present.” This quote perfectly explains the meaning of the words 
“bound to”. 


Therefore, all are encouraged to study this Treatise carefully. By 
preaching its tenets to people everyday, not minding the doubters, one 
accrues great virtue of speech. By diligently studying two or three 
sections of this Treatise, carefully absorbing the wisdom, one accrues 


great virtue of sight. And by doing good deeds in accordance with the 
teachings of this Treatise, one accrues virtuous conduct. Of these three 
virtues, virtuous speech is the foremost, as he who sincerely converts 
others can turn one believer into ten and those ten will then preach to 
hundreds more, greatly amplifying the amount of good. 

For instance, an elderly gentleman from Suzhou, poor and without 
income, always exhorted any guests he received to do good deeds. 
Thus, his son Tzong Zhou passed the imperial examinations as a 
teenager. Tang Geng Yao of Ningbo, a servant of Dongchang Mansion, 
often encouraged his master to do hidden good deeds and various 
charitable works. His sons and grandsons passed the imperial 
examinations one after another. These two persons both accrued great 
hidden virtues though their virtuous speech. 


The Immense Rewards of Preaching and Sharing: 


Zhou Hu of Suining Prefecture studied the Kang Ying Pien everyday, 
and he loved to preach it to others. His listeners all turned towards 
goodness and virtue. One day, he suddenly died, and saw a Spirit 
Official inform him that he was originally destined to suffer poverty and 
starvation, but because of his merits from often preaching the Kang 
Ying Pien, his name has been transferred to the ledger of prosperity and 
long life. The Spirit Official also said that anywhere this Treatise is 
observed will be immune from disasters. If the whole world observes it, 
then all beneath the skies shall be safe and prosperous. When Zhou Hu 
awoke, he recorded what he had been told for the benefit of posterity. 
Thus, the good men and faithful women of today who recite the Kan 
Ying Pien, whether they live in a region, city, town or village, should 
diligently preach this Treatise, so that all who live nearby often hear it. 
By converting one’s community into a virtuous and compassionate 
place, the hidden virtues thus accrued will be boundless. 


MARIA G38 ZH o HKAPTICEES ° ABA ° / Between Heaven 
and Earth dwell the Demigods of Justice—they weigh the evil 
deeds of each person and reduce their lifespans by counts of 100 
days. 


This verse reveals that deities appointed by Heaven are constantly 
recording and punishing (through reductions of lifespan) the evils done 
in the human world. A 100 day unit of human lifespan is a count. Light 
offenses are punished by a reduction of a few counts, and severe 
offenses are punished by reductions of multiple counts. 


SWAB ° SiZBS -/ As their lifespans are being reduced, 
poverty and decay also manifest, with sorrow and suffering being 
often encountered. 


These deities and spirits not only reduce the offenders’ lifespans, they 
also inflict upon them poverty, and mire them in dissipation, dangers 
and disasters. Sorrow refers to worry and distress ; suffering refers to 
calamities and misfortunes. 


AZ °/ The people despise them. 


The wicked are despised by the people. This is justice, and evil doers 
simply have no place among the good. 


Fill¢#Sa:z/ Prosecutions and misfortunes follow them. 


The wicked are bound to suffer legal penalties, bound to suffer 
misfortunes. Such things naturally tail them. 


SEi#z - / Fortune and celebration evades them. 


Evil doers turn auspiciousness into inauspiciousness, and convert 


celebration into disaster. Luck and good fortune do not pair with them. 


Be EE Siz o / Evil omens afflict them with disasters. 


Evil doers suffer disasters whenever they meet evil omens or evil spirits. 
This is self inflicted. 


SS All5e ° / And when all their lifespan counts have been fined 
away, they die. 


When the wicked die, having exhausted their shortened lifespans, they 
cannot avoid becoming animals, hungry ghosts and hell beings. 


F4 - / Grouping up to instigate accusations and lawsuits 
[from list of evil deeds] 


Lawyers and litigators have four evils: 1) They create false accusations 
and statements without substance, 2) they implicate many persons, 3) 
they destroy other’s household wealth, 4) they cause much grief and 
death. Such severe offenses will attract speedy divine punishment. 
Relying on the experiences of my family, patience and accepting losses 
are all virtues, and litigation brings only misfortune and no benefits. 
Thus, the virtuous and good never prosecute or sue anyone in their 
lives. Even if their friends and relatives are locked in lawsuits, they still 
only encourage reconciliation. For instance, as the grandfather of Xi 
Zhou Ji never sued anyone, this ancestral hidden virtue allowed him to 
pass the imperial examinations during the Zhengtong years. Lei Fu, 
who placed first in the Juren examinations of the Xin You year, came 
from a family that had not sued anyone for eleven generations. He later 
became the Imperial Tutor to the Crown Prince. 


The Way of Heaven always rewards the faithful and magnanimous. 
Examples of the rewards of abstaining from litigation are the kindness 
of Xie Mi, who even when his neighbors encroached on his land, 
pretended as if nothing happened, thereafter enjoying long life and 
immense prosperity. And the kindness Liu Kuan, who after not 
contesting when someone falsely claimed one of his cows as their own, 
letting them have it, was karmically rewarded by being made a Marquis, 
with his son appointed Minister to the Imperial Household. 


Thus, persons who can bear losses are great heroes. Those who bear 
losses, libel, and misfortune, once the storm passes, will be able to 
accomplish great deeds that will save mankind and benefit the world. 
As for your poor tenants, they must be treated leniently, and should not 
be subjected to legal proceedings. If you disregard their lives and 
welfare, forcefully evicting and collecting, you will greatly damage your 
stock of hidden virtues. The Sages praise exemplars such as Ding Qing 
Hui, who treated his tenants like his own offspring, and as a 
consequence they all prospered together. The mean landlord who 
mistreats his tenants is not only short lived, but will have his substantial 
estates squandered to nothing by his heirs. 


MieteWAMS ° DHASTFROUSS ° MERE: BHT - AA 
Kit CB °c Rip O Bas ce MBSE ZI{B ° / Those who have 
obtained the wealth of others through cruel and unreasonable 
ways will see their wives, children and family members bear the 
punishment. They will either die, or if not, then floods, fires, 


robbers, losses, diseases, litigation and the like will dissipate the ill 
gotten portions. 


Of the hundreds of karmic offenses, over half are due to money. Thus, it 
deserves special mention. To be forceful in collecting debts or rents, 
and similar acts, all count as cruel and unreasonable transactions. “Ill 
gotten portions” refer to excesses above the original destined amount. 
The gains and losses of humans are determined [by karma] in the spirit 
realm and manifest in reality. If you bear an unjust loss, Heaven will 
reimburse you, and if you forcefully seize more than you deserve, 
Heaven will grind away your undeserved gains through household 
deaths, floods, fires, robbers, burglars, losses, diseases, legal suits and 
the like. Evil gains all lost to evil causes, with nothing left except 
misfortune, a reminder to wake up. 


On the other hand, when the good do good deeds, most are in the form 
of alms and charity. Thus, this also needs to be mentioned. For 
instance, Yang Xun, the Justiciar of Ko Prefecture, vowed to 
accomplish ten kinds of virtuous deeds ; Wu Yishan of Yixing also 
accomplished ten kinds of good deeds after being persuaded by 
others. These people have all done great good, thus, the one with 
children saw them achieve Zhuangyuan (first placement in highest level 
imperial examinations) as teenagers, and the one who was middle aged 
and without heirs received two talented sons—the beginning of a 
dynasty of officials and chancellors. 


If a person who has substantial savings and surpluses does only a few 
small good deeds, yet expects to receive great children, long life, 
prestige and glory, then such is simply impossible. It is because their 
avarice and miserliness has not been changed, their faith not deep, 
their doubts many, that they cannot serve as an instrument of virtue. As 
a good rule of thumb, by spending half on accumulating hidden good 
deeds and the other half on household expenses, then that is sufficient 
to attract blessings and karmic rewards. 


MERA ° ZA/IAMIBRAMH - / Those who unjustly killed others 
will themselves be caught in wars and massacres. 


Of the hundred types of wickedness, killing is the greatest evil. 
Therefore, it is brought up here. Whenever cruel generals, corrupt 
Officials, arrogant gentry, wicked or incompetent doctors, prosecutors 
and lawyers etc. harm human life, they are actually part of a mutual 


cycle of enmity, with the knife switching back and forth. Moreover, if 
you have the power to save someone, but choose to ignore the sight, 
then it is as if you killed them yourself. | have witnessed a true case of 
this: When a village in Songjiang suffered a famine, a lone family with 
over a hundred dan of rice [several tons of rice] ignored those starving 
to death and did not lift a finger to help. Within five years, he died, his 
two sons also died and his family became extinct. Such is the fate of 
those who are hard hearted, for the rich who are without compassion 
are begging for the extinction of their line. 


On the flip side, it must be mentioned that the good and virtuous 
always see saving others as their priority. For instance, when Duke Han 
Wei (Han Qi of Song Dynasty) was at Yizhou, he distributed relief to 1.9 
million starving famine victims, and when he inspected Hebei, he saved 
the lives of 7 million famine victims. His descendants enjoyed prestige 
and nobility of a kind few others could match. Regular people must also 
help whenever they encounter something that concerns lives. They may 
donate themselves, or set up a collection, the more lives they save, the 
greater the fortune their offspring will enjoy. In times of famine, one 
person could saves hundreds or thousands of lives, and accrue 
hundreds or thousands of good deeds a day. 


FYFE ZATS oc SUA MES ° RSVR LEIS ° JER AEH °c HEINZ °/ The 
one who accrues unjust wealth is one who attempts to satiate his 
thirst and hunger with poisoned wine and putrid meat. Not only will 
he not be relieved, but his end is death. 


This passage reiterates the karmic punishment for avarice and unjust 
wealth. 


Conversely, the tireless and unceasing good deeds of the virtuous 
should be further elaborated. For instance, Han Le, despite the poverty 
of his family and the fact he had pawned everything of value, still 
shared half of what little food he obtained with a starving acquaintance 
during a famine. Later, his family ascended into wealth and prosperity. A 
farmer surnamed Kong, whose family was impoverished, still 
persevered in doing good deeds. When the roads needed fixing, he 
volunteered, and purchased wine and food to entice his neighbors into 
joining the work with him. Afterwards, he found buried gold while 
ploughing, and soon prospered. When Shang Ren’s father was a 
constable in Yanzhou, he donated alms generously, cherished life, and 
exhorted his fellow constables to never harm others. He later had a son 


(Shang Ren) who placed first in all three levels of the imperial 
examinations (an honor known as the Sanyuan). Moreover, a month 
before Xue Jie took the Huishi level imperial examinations of 1502, his 
father and grandfather appeared in his dreams, and said: “The spirit 
world will first examine our hidden virtues, and if our virtues help you 
pass, you must accrue more good deeds to benefit your posterity.” Xue 
passed the examinations. It is often the case that prosperous families of 
today have grandparents who did good deeds. 


According to the Ten Precepts of the Celestial Cloud Sovereign: One 
must not be greedy without measure, nor hoard wealth and refuse to 
give. One must be frugal and always help the poor and needy. 


Moreover, in the Transformation Book of the Wen Chang Sovereign, it is 
stated that: The people ask how Yin Virtue (hidden virtues) can be 
accrued. The answer is that one must have a heart that seeks to benefit 
others in all matters. For instance, the Xu family fed the starving to the 
point where their wealth was exhausted, but the Luo family shut their 
granaries and did not allow even a morsel of grain to leave— and thus 
became poor ghosts. To be able to give after accumulating is the way 
of Heaven. The rewards reaped by the Xu family and the destruction of 
the Luo family are living proof of Heaven’s transformations. 


RA STES ° 2A: MES MEST ° AZAWEBEE ° ris 
t84tat ° / If those who have committed much evil could repent, 
and thereafter embrace virtue and eschew vice, then they shall 
reap happiness and good fortune after a while. This is to turn 
misfortune into fortune. 


This verse shows us the way to turn over a new leaf and change 
destiny....... the term “after a while” is to remind evil doers to be sincere 
and not think that a few casual small deeds could suffice to grant them 
immense fortune. Diligence and perseverance are required in order to 
repent and reap good fortune.....people who wish to repent and 
successfully cultivate virtue should read Scholar Yu and the Hearth 
Deity. To eschew all vice and embrace every virtue is the summary of 
the Kan Ying Pien. 


Fath f= > #2442 ° / Haboring lustful thoughts after seeing 
another’s beauty. [From list of karmic offenses] 


People with many lustful thoughts will naturally have fewer thoughts of 
goodness [such as charitable thoughts, samadhi, devising ways to help 
others, caring for relatives etc.]. Those with fewer thoughts of lust will 
naturally have many virtuous thoughts. Thus, those who have banished 
all lustful thoughts will automatically gain three out of the five principal 
blessings: 


1. Long life 
2. Peace of mind and good health 
3. Peaceful and natural death 


On the other hand, those with many lustful thoughts are bound to be 
afflicted by sickness, and beset by dangers, accidents and untimely 
death. 


Karmic account: During the reign of the Ming Emperor Zhengde, there 
was a scholar named Zhao Yongzhen. When he was still a youth, he 
once encountered a mysterious person, who prophesied to him: “You 
will pass the imperial examinations at the age of 23.” When he was 23, 
he attended the triennial provincial exams, and despite initial promise, 
ended up committing a series of mistakes and failing. Depressed over 
this failure, he prayed for Lord Superior Wen Chang to appear in his 
dreams and explain why he failed. He received a response, and the 
Deity revealed: “You were originally fated to pass the examinations, but 
because you had sexually harassed a household servant woman, made 
unwelcome advances to your neighbor’s daughter, entertained 
ceaseless lustful thoughts and licentious intentions, and allowed your 
heart and mind to darken with each passing day, your honors have 
been cancelled.” 


When Yongzhen heard the Deity’s revelation, he was filled with tearful 
regret, and subsequently vowed to change and diligently do good 
deeds. Thus, he printed and distributed many books and tractates 
warning against indecency and lust. When he attended the provincial 
exams again, he passed and placed first. He later became a provincial 
governor. 


Karmic account: Li Deng passed the provincial exams with flying 
colors at the age of 18, however, by the age of 50, he had not achieved 
the Jinshi degree [the highest degree, and the one needed to enter the 
Imperial Cursus Honorum]. Thus, Li Deng went to seek advice from 
Dharma Master Ye Jing, who prayed to Lord Superior Wen Chang on 
his behalf. The Deity then ordered the Spirit Magistrate of Fate to show 
Li Deng’s book of blessings to the Dharma Master. 


In it was recorded: “When Li Deng was born, the Heavenly Sovereign 
bestowed upon him the Jade Seal. At 18, he was to place first in the 
provincial exams and pass the palace exams at 19, also placing first. At 
age 52, he was to be appointed as the Chancellor of the Right. 
However, after he had passed the provincial exams at 18, he secretly 
peeped at his neighbor’s daughter taking a bath, and thus was 
punished by having his Honors delayed by 10 years, and demoted to 
third place. Moreover, as he later encroached on his brother Li Feng’s 
properties, his Honors were further delayed by another 10 years. 
Afterwards, as he had an adulterous affair with a chaste matron of the 
Zheng family, his Honors were delayed by another 10 years (a total of 
30 years). However, since he has recently committed adultery again, 
this time with his neighbor’s daughter, his wickedness has become too 
great, and Heaven has cancelled out all his Honors. Thus, he will never 
attain the Jinshi degree!” 


Dharma Master Ye told this to Li Deng, who later died of anger and 
shame over this. 


Karmic account: The author of the novel Water Margin, Shi Naian, 
wrote in it several plots that encouraged adultery, murder and theft, 
thereby strongly promoting lust and robbery. As a result, his son, 
grandson and great-grandson were all born mute. Wang Shifu, the 
author of the Romance of the West Chamber, was good at describing 
illicit affairs, and thus caused the many who read his work to give rise to 
licentious, indecent and lustful thoughts. And so, even before he had 
finished the book, he went insane and died. Moreover, Tang poet 
Yuanzhen, after seeing his cousin Cui Ying Ying’s beauty, coveted her 
hand in marriage. When he was rebuffed, he wrote the book “Ying 
Ying’s Biography” as revenge. In it, he libelously depicted his cousin as 
promiscuous, thereby destroying her name, and enticing many scholars 
to commit lust and adultery. Thus, Yuanzhen died painfully, and his 
corpse was struck by lightning. This was his karmic punishment. 


Additionally, Song Dynasty poet Huang Shangu liked to write seductive 
poems. Once, he and artist Li Boshi (famous for his horse drawings) 
went to see Zen Master Yuan Tong Xiu. The Dnarma Master exhorted Li 
Boshi to not focus all his energy on painting horses lest this incessant 
obsession caused him to be reborn as a horse. Huang laughed after 
hearing this, but the Dharma Master warned him not to mock others, as 
Li’s problem was his own matter, however, the lewd and indecent 
poems written by Huang had caused multitudes of people to entertain 
lustful thoughts, thereby leading many astray... and such severe 
offenses will result in hellish and infernal rebirth. As the Dharma Master 
was a famous and well respected Buddhist Master, Huang Shangu 
immediately repented out of fear and shame, and never wrote poems 
again. 


Karmic Account: During the Ming Dynasty, a scholar from Jiangsu by 
the name of Mao Qi Zhong took the imperial examinations of 1619, and 
did not pass. Later, as he was writing a commentary on the Treatise of 
Response and Retribution, he paid particular attention to the Precept 
Against Lustful Thoughts, and spent much effort on explaining that 
precept. At the time, he was assisted by his tutor, Luo Xian Yue, who 
later returned to Nanchang. During the first month of 1628, Luo had a 
dream where he saw an Elderly Taoist Immortal, accompanied by two 
liveried servants. The Sage held in his hands a book, and asked the 
servant on the left to recite from it. As Luo listened, he realized that the 
excerpt being read was Mao Qi Zhong’s commentary (listing many 
accounts of karmic retributions for lust) on the Precept Against Lustful 
Thoughts. Afterwards, the Sage said: “The author deserves to pass.” 
The servant on the right then spoke the following poem: 


“Plucking the cassia branch from the Lunar Palace 

Knowing that all the beauty in the universe is empty 
Seeing through the seductive illusions of this world 

And when the honorable Pang Hua arrives 

The streets shall be draped in celebratory banners” 


Note: “Pang Hua refers to successful exam candidates with rare 
surnames.” 


After Luo had awakened, he knew that his student would soon pass the 
examinations. When the results were released, Mao Qi Zhong indeed 
passed. Qi Zhong then enjoyed a successful official career, rising to the 
post of Lieutenant Governor. 


Translation of Master Yin Guang’s Explanation of Good and Evil: 


Whenever a person accrues merit or creates karma, the outlets are 
inevitably the six strands and three karmas. The six strands are the 
eyes, ears, nose, tongue, body and mind. The first five are of the body, 
and the last one belongs to the heart— karma committed mentally. 


Of the three karmas, the first refers to bodily actions of killing, stealing 
and lust. These three offenses are of grave consequence. Buddhists 
should not kill, and therefore should be vegetarian, and love all 
creatures. All animals feel pain ; they adore life and abhor death. Thus, 
they must never be harmed. If they are harmed, the karma of killing is 
committed, and in a future life, they will take revenge. Moreover, no one 
should take what is not freely given. Petty theft corrodes our virtue, and 
the effects of grand theft can be life threatening. If we steal from others, 
we may appear to have profited, but the actual result is that our stock 
of merit and lifespans have already been doubly reduced—costing us 
the original good fortune we would have gained. Whether the methods 
are through underhanded tactics, coercion, or embezzlement, all are 
considered to be stealing. Lastly, the offense of lust encompasses all 
extramarital relations, and this applies even to courtesans. To commit 
lust is to degrade proper human relationships, and to imitate the 
behavior of beasts with the human body. If one acts like an animal in 
this life, one will surely be reborn as one in the future. Those who 
indulge in lust will have children who do likewise. Though all parents 
fear that their own children may become promiscuous, if they 
themselves cannot control their own behavior, it is inevitable that they 
will set a bad example. Thus, not only is adultery prohibited, even the 
passion between husband and wife must be kept to a minimum. The 
people of this world believe that passion and lust are sources of 
enjoyment, yet they do not understand that the bliss is momentary and 
the suffering lifelong, affecting even later generations. If we refrain from 
the above three offenses, we have achieved bodily virtue. If we cannot, 
then we have accrued bodily evil karma. 


The second karma refers to the four types of evil speech: Lying, gossip, 
harsh and divisive speech. To lie is to utter false statements, to have a 
heart that contradicts the tongue. Gossip refers to seductive and 
perverse communications that elicit people’s passions, and lead youth 
astray, tempting them to indulge in promiscuity or self pleasure. Such 
offenders, even if they themselves are chaste, will nevertheless suffer 


infernal punishment, and rebirth as sows or female canines. When they 
are reborn as humans, they become courtesans, and though they may 
prosper during the flower of their youth, they will soon suffer immensely 
from venereal disease. Moreover, insults are so unnecessary, why 
accrue hatred with our tongues when we could be accruing merit 
instead? Harsh speech is to be mean in demeanor, and to have a 
tongue that cuts. Finally, divisive speech refers to talk that stirs up 
conflict and division. If slight, it confounds persons, and if serious, 
entire nations are mislead. If we can abstain from these four forms of 
speech, we are virtuous in tongue, if not, then we are evil in speech. 


The third karma refers to mental states of avarice, wrath and ignorance. 
We are avaricious if we want all the wealth and profit for ourselves, with 
an attitude of the more the better. Wrath is to be angry and hateful 
without first carefully examining our own right and wrong, without giving 
any consideration to honest counsel. Lastly, ignorance does not refer to 
a lack of intellect, and even eloquent scholars who do not believe in the 
principles of karma and the Samsara, who think that all live only once, 
are guilty of ignorance. To abstain from these three mental states is to 
be virtuous in mind, and vice versa. The virtuous in body, tongue and 
mind who recite the Sutras or the Buddha’s name reap merit 
hundreds of thousands of times greater than evil people who do 
the same. 


—From the Collected Works of Master Yin Guang (ENS¢yABi Sc) 4B Ag 
+-AE BY Sb See Ss) 


Translation of Master Yin Guang’s Introduction to the 
Avalokitesvara Dharma-door 





Translation: 


Avalokitesvara Bodhisattva, of deep and profound vows, manifests 
wherever the sound of suffering arises. Thus, if those whose lives are 
threatened, or those who encounter fires, floods, hunger, pestilences, 
plagues, droughts, thugs, karmic creditors, ferocious beasts, venomous 
snakes, evil spirits, malevolent entities, karmic illnesses, entrapment by 
petty people and the like, could correct their faults and resolve upon 
goodness, sincerely recite without cease the name of Avalokitesvara 
Bodhisattva with a heart that seeks to benefit both themselves and 
others, then they are certain to be mercifully saved and sheltered by the 
Bodhisattva— protected from all danger. 


However, if there is wickedness in their hearts, then even if they recite, 
they will not receive a response, though they would have planted slight 
virtuous roots for the future. The Buddhas and Bodhisattvas only help 
realize the virtuous intentions of people, and not their evil. Those who 
do not vow to repent and change for the better, who capriciously hope 
that reciting the names of Buddhas and Bodhisattvas would help them 
accomplish their evil designs, are certain to receive no response. Thus, 
do not harbor such upside down thinking. 


The most important aspects of reciting the Buddha’s name is to have a 
heart of compassion towards all, fulfill the fair share of virtues and good 
deeds [i.e. generosity, filial piety, cherishing life etc.], shun evil and have 
sincerity. To embrace virtue and eschew vice. To be kind in heart, kind 
in speech and good in conduct. If we have the strength to do good, we 
must sincerely do it. If we do not, then we must still vow do do good, 
and or encourage others to do good deeds. If we see others do good, 
we must rejoice and praise them with kind words. This is to create merit 
in heart and speech. If we ourselves have not the strength to do good 
deeds, and become envious of the good deeds of others, then that is to 
have the heart of a petty villain, thereby corroding our blessings, 
shortening our lifespans, and inviting doom. Thus, we must refrain from 
envy. Moreover, we must not indulge in falseness and vanity, nor 
scheme for fame and acclaim. Such behavior is detested by both 
Heaven and Earth, Spirits and Deities. Those who have this fault must 
change. Those who do not must carefully guard against it. 


—From the Collected Works of Master Yin Guang 


Buddhist Exhortations Against Suicide 





Caption: Scene illustrating the karmic retribution for suicide from the 
Painted Scenes of the Hells 


Translation of excerpts from the Rik SWI: 


xAccording to the Thousand Poems to Awaken the World, there was 
once aman, surnamed Chiang, from Wujiang, Jiangsu, who committed 
suicide by poison after losing substantial sums in a round of gambling. 
Afterwards, his spirit took possession of his wife’s body and said: “As | 
ended my own life prematurely, | have been sentenced to suffer in the 
City of Those Who Died in Vain (a specific Hell). The iron beds and red 
hot pillars are beyond painful. Thus, one day of human life is better than 
1000 years in the netherworld.” He revealed that it was better to die of 
anger than to die by one’s own hand. Crying with regret, he then faded 
away....” 


xAccording to the second scroll of The Compilation of Types of 
Retributions, during the 5th month of the 7th year of the reign of Qing 
Emperor Kangxi (May 1660) a native of Zhenjiang, Zhang Da, who was 
living in Yangzhou at the time, died and met King Yama. The King said: 
“You have been mistakenly brought here, but since you are here, you 
can deliver this message to the world of the living.” Thus, he ordered a 
ghost lictor to show him a city. The stele on top of the gate bore the 
words: “Died in Vain.” Inside, he saw many souls, dragging tongues a 
foot long, the ghosts of those who hanged themselves. Everyday day at 


this time, they painfully hung themselves again as punishment. 
Afterwards, he saw many other ghosts, all swollen and with wet 
clothes, calling themselves the ghosts of those who had drowned 
themselves. He then saw other ghosts, some without heads, some with 
cut necks, some with blood seeping out of their bodily orifices— all 
were souls of those who had committed suicide, or killed themselves by 
poison. Their punishment was to die repeatedly in the same manner of 
their suicide. These souls all cried in unison: “When we were still living, 
we all thought that we could end our suffering through suicide. We 
never imagined that the retributions after death would be so 
excruciatingly painful, but it is too late to regret now.” 


Zhang then asked: “When may these souls gain rebirth as humans 
again?” The ghost lictor replied: “It’s a forlorn hope. Very few souls from 
the Great Hall of King Yama obtain human rebirth. Human rebirth is hard 
to get, but in their shortsightedness, they have not cherished it. These 
souls have betrayed King Yama’s tireless and kind exhortations to those 
in the world of the living to do good, and failed their parents’ years of 
tender care in raising them. Moreover, when a person commits suicide, 
they often entangle their living relatives in lawsuits, prosecutions and 
investigations—the trouble and harm they have caused are deep 
indeed. Thus, King Yama detests such persons the most, and will 
sentence them to animal rebirth, therefore, such persons rarely become 
human again....” Having witnessed all this, he reported back to King 
Yama, who said: “ Once you return to the human world, you must tell 
others of what you have witnessed.” Afterwards, King Yama slammed 
his desk, and Zhang immediately returned to life! 


Translator’s Notes: 


Famous Taoist Wang Feng Yi once said that good deeds are most 
valuable in bad times. Thus, no matter how bad things get, no one 
should consider suicide as an option. As life is just karma, and death 
does not exhaust karma, the suffering of this life will merely double and 
not disappear simply because one has killed oneself. 

Instead, the only way to a happy life is to change destiny by doing good 
deeds. In Liao Fan’s Four Lessons, Master Yun Gu has stated that 
those who do great good can turn suffering into happiness, poverty into 
prosperity and short life into long life. In the Book of Sagely Aphorisms, 
it is recorded that those who have done good will have their copper 
turned into gold, and according to the Kan Ying Pien, woe and weal 
are summoned by people alone. 


